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TO BISHOP HUGHES. 
An Introdactton to the 

SIX LETTERS TO A PIOUS MAN. 

Ton are acqiuiiitod with tbe old adage : 'Extremes meet". 

Hay the word "meet" be applied to a hostile rencounter, or 
may it serve to dis'tiuguish similarities, which present just the 
most heterogeneous elements, — the old adage will always hold 
good. In permitting myself, out of favor to you, to be consid- 
ered the represeatatiTe of an ^'extreme*', I appear before yon, 
the lepresentatlTe <tf the opposite extreme, not merely as an a^ 
Tersary, bat I am also sufficiently just to acknowledge those 
qualities on your pide, which "meet" mine. It is, above all 
things, your Jesuitical consistency in the pursuance of your aims, 
to which I would do all justice. Endeavoring, myself, to be 
consistent fn actli^ as well as fai thinking, behig oenvhieed, timt 
only consistency can Becare the attainment of great ends, and 
taught, at the same time, by daily experience that nothing in 
tte world is so rare as consistency, I readily acknowledge the 
same even there, where I see it di vot ed to a bad purpose. The 
clear recoguitiou of ends aud meaus, juiued to talent and the 
will, to accomplish the one, by peraeveringly employing the 
other. Is eicer something nncommon and mnst always command 
respect. 

If I now begin with -the aeknowledgement of your consistency, 
you will certainly smile at my directly following that admission 
with requesting a a inconsistency of you, namely, the incousist^ 
encj of stepping, from the province of fkith, over to that of 
reason. But I will facilitate the task for yon, in as much as I 
J do not demand, that you shall defend your doctrines with 
the arguments of reason, but merely tliat, with them, you shall 
overthrow mine. As reason, with you, ranks below faith, 
you have the advantage of availing youi*self aiso of the seconda- 
\^ry weapon, to which I challenge yon ; and if the ^aim hallows 
the means", with which I perfectly agree, without, however, 
\ conceding that your aim is a hallowed one, you will not perceive 
t» an inconsistency in my requesting you to advance the lofty in- 
iL terests of faith with the low means of reason. 
X We live in an age that urges all to Parrhesy, that is, to the 
(N necessity of drawmg the last consequences, to say the hust WOTd, 
or by deed, as it were, to play out the last trump. In this 
state of Parrhesy, revolnlion and reaction stand opposite each 
other in every province, and all middle positions must be resign- 
ed as untenable. As now, within the province of politics, only 
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red revolutionists and red reactionists are really yet taken into 
acconnt, thus, within the province of religion, only Atheists or 
Materialists and Jesoits are of import. Atheism is the Parrhesy 
of the law of reason ; JesoitiBm the Parrhesy of reUgioos faith. 
JeBoitism is the dtadel, in wMeli reUgioos belief most find its 
last protection — and its grave. No wonder that the citadel 
is now more stronc^ly fortified than ever ; bnt the stronger is 
also the desire to take it or to blow it np. Now, I am not one 
of those impetuous combattauts, who at once attack the scaling 
ladder ; nor are my inclmatioos of so snbterranean a cast, that 
I woold busy mysdf with the laying of mines. I am sufficiently 
humaue to content myself with forming a line of rational argu- 
ment'^', that you and your comrades may have the choice of 
bursimg the line with the shafts of reason, or Rnrrenderin*^ in 
silence. The objections at first expected, I will meet in the be- 
ginning, in order that the bosiness of refutation may be easy 
to yon; if, however, yon donot lefbte, then your silence will be 
the avov/al of your defeat. 

Consistency demands, that at the extirpation of a tree one 
should secure the roots and not rest satisfied with chopjting' off 
the limbs and branches. It was a fruitless struggle to attem})t 
the annihilation of Jesuitism on the ground of belief. W ithin 
the proviace of belief, Jesuitism does and mnst rematn^Tictor i 
it alone is justified, alone consistent and all Protestantism, of an 
old or new kind, is nothing more than the idle disobedience of the 
child toward the father. Whoever would attack Jesuitism, must 
pursue it further than to Father Loyola ; must grasp it at the 
root of life, which secures to it growth even withoat Loyola, 
llus root is b e 1 i e f , and the issning point of belief is ''God'* ; 
is that much talked of and all-nnknown "bdng", from whom all 
existence and nonexistence is said to proceed ; is that authority, 
which never demands personal rcppcct, and respect to whicliis 
only vindicated by others j is that power now represented as 
Oreatness, now as a Terror, thatoando eTerything, and yet 
is guarded like an enervated old man ; is that stem Sovereign 
and Judge, who can see into the hearts and kidneys of all, and 
nevertheless suffers certain persons in blank coats, with fat and 
flaccid bellies, with short and "lons^" fiufrers, without any writ- 
ten permit, nor any document whatever from His cabinet, to 
nominate themselves His repsesentataves, ministers, generals, po- ^ 
lice, tazeoUectors, privy oonnselora, adjutants, jailors, yes even 
his hangmen, in orikr to govern, exercise, watch, leech, castif 
gate, aye, even to behead mankind in His name. 

It is clear, that as long as this wondrous Sovereign exists and 
is respeeted, liis ministers, generals &c. will have an easy game 
and, througli fictitious cabinet-orders and the imposition of taxes, 
dispose at pleasure of heads and purses. Bnt if this Sovereign 
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ditisolved to naught, or if he be recognized as the creature <^ 
his so called serrante, then these also, from the representative 
down to the hangmaa will have come to an end ; and well may 
they rejoice, if depoeition be ihsse sole punishment. 

You see, Ecverend High Shepherd, that I appear agamst 

you with all possible honesty. " You will call him no common 
enemy, wlio challenpfes you to slay him, that you may remain 
alive. Do not, however, let yourself be drawn into the error of 
thinking, that the dedaraticiii of my belief, with which in the 
foUowing letters I shall oppose yon, is merely intended to elidt 
controversy, and that I am only an atheist because you are a 
Jesuit. The sun docs not shine exclusively for the purpose of 
transforming our earthly nicj:ht into day; it becomes day even 
because the sun sliiue.s, uud it would shine still thougii our earth 
were to sink into an abyss of the nniverse. 

The following letters contain the confession of the belief of an 

"Atheist" in a concise form. They have already existed ten' 
years in the German lanp^age and have in vain awaited refu- 
tation ; perhaps tlicy will prove more fortunate, having made 
their oppcaraiice in the Eng-li.sh Ianf2:uagc, if you, Sir, famed aS 
a contrwvertist, will honor them with youi aUcnlioii. 
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SIX LETTERS TO A PIOUS KAN. 

VlKil dMr sky, then el«ttr gfiMilMl 1 

L 

Ton condeniii me as an infidel. I will give yon an opportunity 

of founding your sentcTicc ofcondeinnat ion, in nsiniidi, as I shall 
discloRO, ■with all liunian candor, my inmost thouii;hts to you. 
Let Uis begin with the main point, with the ' 'cause of ail things' ', 
with your "God". But I must premise the subject itself with 
a few remarks upon the manner, in vMch you are in the habit 
of treating the Bome. * 

If you are as consequential in thinking as in acting, yon v ill al- 
low me to point out the contradiction, in which the kind ofyonr 
god-wbrship stands to the conception of your ,,God". If, name- 
ly, you really imagiue your „ God" such as you seek to repre- 
sent him, I must theu ask you, who offends him more, I, who 
deny hhn, or yon, who seek to defend him agauist me ? What 
„God" is he, who must be defended by his creature, that kneels, 
powerless and humble, before liim? What God" is he, who 
is endangered by being denied 'I What „Uod" is he, whose an- 
ger is aroused, as you assume, by bis creature being too blend- 
ed to recognize him'? What „God" is he, who needs to his zescoe 
the assistsmce of police or of rabble ? What „God" is he, whoee 
most zealous defenders are the combatants of reason and free- 
dom ? Reverend father, I would be justified in doubting your 
truthfulness, vhen you say, that you beheve in a ,,God**, for, 
whoever believes in a „God must certainly also form an idea 
of him, and whoever forms an idea of him, mnst form a more 
worthy one of a i,God", than that he should require the protec- 
tion of populace, priests or police. How will you expect me 
to believe in a ,,God'V whom you let appear the abstract, at once, 
of hate and impotence ? You can give your ,,God" no greater 
. "testimouium pauper tatis", than by the animosity, with which 
you watch and persecute the doubts of his eodstence. Yon as- 
eert, that you are as well convmced of „God'8" existence as of 
your own. If T should think of denying your existence, you 
would laugh at me ; but if I deny your „God", you consider 
him endangered and persecute me. How does this liarmouize, 
„god worshipper" ? You unconsciously give to understand, that 
you assume the possibUity of your „God" being annihilated and 
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4 SIX LETTERS TO A PIOUS MAN. 

with him the foimdatioii of jonr spiritoal existence and world of 

belief. You are aware, that you are not the creature of a „God", 

but that ,,00(1" is your creature. In this your creature and in 
your ,, belief'' in the same, you do not guard ,,God", who can 
not need protection, but your office, your iutiuence, your means 
of sway, in short your priestly egotism. As long as your „Grod" 
exists, yon are a potential man ; as soon as he fails, you &U 
also ; you may, from a richly endowed priest, perhaps, become 
a beg-g-ar, from a man of property a vagaV>ond, from a patron of 
the church a servant, from a general a petty othcer, or from a 
pattern of virtue you may become a scoundrel, that is, a declared 
one. 

Would you prevent me from giving expression to the fact^ 
that I can not believe in your ,,God" ? Would you, in honor 
of your ,,God", make rac a liar unto him ? Would you main- 
tain, that out of regard for your „God", one may not think 
what in accordance with his nature he must think, and not say 
what he thmJcs ? Are you the censor of yonr „God" ? Thinlc 
what you can, md believe what yon will, and say what you be- 
lieve ; but allow me to do the same, or you will have to admit, 
that I, without the assistance of a „God'', act more tolerantly 
and „godly'' than you at the baud and in the name of your 
„God''. Bat may yon be intolerant and prevent what yon will; 
as little as yon can lunder Woman from bringing forth that 
which she bears in her womb, as little shall you hinder my na- 
ture from following out its necesfiities and setting to Ught, in 
coDipreheusible language, as its spiritual fruit, the creed of a 
new time. 

According to your principles, presupposing their uprightness, 
it may seem consistent to pi ty me as one missing the „oonso]ar 
tion" of believing in your „God"; but if, on account thereof, yon 
get angry at me, you act extremely inconsistent, for attempt- 
ing to compel a man to b e 1 i e v e in „God", is but to streng- 
then him in his d 0 u b t s of ,,God". 

As to the „con8olation", leave it calmly to me,' to make ont 
my case with ,,God" between ourselves, if you believe, that I 
shall come in collision with him. If you fear as little for your 
„God", as I fear for myself, you can readily grant me this re- 
quest. But you also ni u s t grant it, for if it be an outrage, not 
to believe in „God", then you are at most justified in appearing 
as witness, but not as judge in the case. How can yon be 
judge in the affairs of a being, whom you can not comprehend, 
and by whom, according to your own assurance, you yourself 
will be judged? If this being be so constituted as you hnagine 
him to be, you must admit, that he alone is capable of judging 
his own case, and that he also does not require yonr testimony. 

As with yonr „God", yon deal likewise with the religion ap- 
pended to him. Ton praise its might, its immutability, its on- 
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SIX LJiTTERS TO A PIOUS MAiS. ^ 

shakableness, and yet you cry aloud and complain of the nnder- 
miiiing of all „godliness" whenever it is touched with the knire 
of unbelieving criticism. Can nnything" more ridiculous, than 
this uroceeding, be thought of, and can there likewise be a more 
speaidng proof of the ioBoIiclity of your own belief? If a boy 
tells you, that he will dash the Chimborasso to frag:mcnts with 
a pebble, will you prevent him from making the trial ? Will 
your an^er be excited, because he gives you an opportunity to 
convince him of his folly ? Well then, you represent your „God'* 
and your religion as a Chimborasso, and give yourself the ap- 
pearance of holding critidsm for the boy with tiie pebblestone. 
Why do you not permit hun to arrive at the cOETiction of the 
unshakableness of iho (^liinibornsso through his own experience, 
and by his vain emii avors also to impart his conviction to 
others ? Should you not rather wish for than bate criticism, 
if you believe in its inefficiency ? I most straightway declare 
to you, that yon become a' liar unto your „God" and your rdi- 
gion no less than unto yourself, if you preach ban and flames 
aerainst those, who give yon the opportunity of provinp; that 
which you proclaim as your beUef. You unweariedly repeat : 
„They shall not overcome the portals of hell" ; but scarcely are 
the portals of reason opened, and yon hold all for lost. With 
your heavenly affairs, it is exactly the same as with the affaira • 
of earthly gods, who likewise so lianglitily boast of their roeklike 
dnraljility, whilst they do not believe themselves secure in their 
laughable existence for a week's time, unless through censorism, 
and by other forcible and false means, they prevent the expo- 
sore of their imbecilities. AU of yon may take azample by me ' 
and those like me. What we believe and what we are, wo 
fearlessly and without reserve make subject to each criticism, 
if this criticism reject ))ut o n e aid, which we, on our side, as 
little wish for as possess, and which, you will have to aknow- 
ledge, is nowhere more nnaptly placed, than at the dde of a 
,,Ood^ : I mean the aid of police and rabble-fists t 

Yon say, that which 18 holy dare not be touched. But what 
then is li o 1 y ? How can anything attest its power, tlie efiect 
of its jjholineps", if from the very first I declare it unapproach- 
able ? How can any thing be testet by the „portals of hell", if 
from the yery first I determine, that it dare not approach them ? 
Is not the assertion of such holiness a bare attestation of weak- 
ness ? Upon what is this holiness based ? Upon the nature of 
the holy itself — impossible ! for if the holy is conscious, that it 
can bear no touchiii<;, then verily, it is not worth being deemed 
holy. Whereupon then ? Upon the will of those, who venerate 
the holy ? Well then, I ask again, wherenpon this will is based 7 
Certainly not npon the reliance, that the holy can actually stand 
the test. What else remains to yon in opposition to this 
assertion, but to permit of the test being made ? if you will 
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« SIX LBTTBR8 TO A PIOUS MAN. 

not accede to tbis, if this ,,holin688'' ia to depend merely on yonr 
arbitration, then I lay claim to tho same liberty as you take for 
yourself, and herewith demand, that my unbelief in your „God" 
and your religion be likewise considered holy. You speak of 
freedom of conscience ; would you have it for yourself alone ? 
Believe me, Sir, my conTictions, in certain respects, are more 
eacred to me, than yonr belief is to yon. The difference merely 
consists in myTindicating the right of my convictions being- test- 
ed, and in your vindicating the right of withdrawing your ])elief 
from the test. For me, there is nothing in tlie world more 
sacred than truth ; and truth wants and demands to be tested. 

Pious man, above all things, keep aloof from me with your 
"holiness*', for "holiness" is notMng bat a shiel<| for the despo- 
tism of falsehood. There is nothing in the world more sacred 
than right on the one side, and dnty on tlie other. At these 
sanctuaries, built on the foundation of truth, you may shake 
and criticize as yon will ; they remain what they are, and rea- 
son builds thbm up again whenever falsehood has destroyed 
them. Bnt that by right and daty I understand sometmng 
different from yonr int^retation, iriU be snbseqnently shown. 

n. 

As long as Man had not become conscious ' of himself and 
Gonld not arrire at a closer knowledge of things that were and 
wronght bedde himself, it was quite natural, that he should 

ascribe all phenomena and effects of nature to a power, which 
he ^''.Tireived and magnified according to his own being. Every- 
tliiiig thus received in liLs eyes a !?npernattiral, yet nevertheless 
from human nature abstracted origin and character j and as every 
living being conceiTes things according to the benefit or injury 
they do to him, it simply so happened, that miscomprehending 
Man attributed to all, that met his senses, a design relative to 
himself, and by which the imagined higher power made known 
its relation to liim. I'he good weather, that ripened his fruits, 
betokened the good design of a higher power, and he offered 
thanks ; the hailstorm, that crushed his fhiits, betokened an 
iniraieul design, iuid he prayed for grace. Thus Man arrived at 
the belii'f in a ''God". Not the h t- a r t, as lias been maintain- 
ed, but interests and miscomprehension have created that 
which is generally called "God". God is, in truth, nothing 
bnt the unrecognized cause of things, which Man 
eonceiTed as a potential human, that is, a superhuman being, and 
which he in his conception gradually so modeled, that he enter- 
ed into an imaginary relation to the same, not only with his 
in hope and tear abiding interests, but also with his ideas and 
feelings. Thus was not only "God" originated, but also the 
"Father", the "King of the World" &c 
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Tou perceive at once, from this view of the origin of the god- 
idea, that it is an impossiljility for my understandings, to form a' 
compromising ajrreeraent with the behef in your '"Ood". You 
must therefore advauce rational arguments for this belief and if I 
am to be co&Yerted, you imist fio settle, and so enthrall my rea- 
son, that i( can neither ont nor in, as for instance is the case 
when you say : twice two are four. Let as then look at your 
arguments somewhat closer. 

The reasons, which you generally offer for the existence of a 
"God", have not come in contact with the do ubt of "God", 
but only with the belie! in God", and are therefore no reasons 
for me. Guided by the pdndples of reason, I must proceed 
from the right of doubtin^]: all that I cannot comprehend, and 
then make my Itr li 'f depend on the arguments, that may arise 
p r o and contra. Kot belief, but doubt is to me the mai^ic 
wand of Truth. Hitherto belief in "God" has prevailed in the 
world and disbelif Ijecomes opposed to belief. If disbelief had 
hitherto prevailed, and belief shonld now UkB its place, the 
conrseof argumentation must prove quite a dif- 
ferent one. Imagine to yourKelf, that no farspread belief 
existed, that you were about to found the same, found it in an 
educated world, which from the very beginning recognized only 
that, which I place in the stead of the belief in "God", and 
then ask yoorself, what reasons joa would fiunish for itas belief? 
Put this question earnestly to yonrseli^ and you will at least 
come to exert your reasomng powers more, than the habit of 
believing has hitherto made necessary to you to do. If you de- 
mand beUef ofme, then I demand, that- you will forthwith pro- 
duce nnequiTOcal evidence of tiie existence of ''God" and 
fixed views of his bcong, or else I win continue to deny him 
contumaciam". 

There m to be no effect possible without a cause, consquently • 
no creation withuui a creator. This is the main and in fact the 
only argument worthy of examination, whereby you and others 
support and can support yourselves. In reply I must simply 
remark to you, that I can not admit of a creation, where noth- 
ing lias been, consequently can only conceive of a change of 
the already extant, be it by transformation, be it by 
decomposition, be it by combination, or be it by devel- 
opment of a germ. A creation is a nonsense. You would 
prove by your proposition, that ^re once existed no world and 
that the same was created by a being, whom you call "God". 
Consequently this being must have existed prior to te wcn-ld. 
But, I ask you, wh ere did this being exist, and what existed 
before him? Who again^created this being ? You answer : 
He existed from eternity^ Well then, if nothing remains to you 
for a foundation but tiiis eternity, beyond whidi I as little as 
yourself can go, and which does not at all admit of an enquiry 
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8 . SIX L£TT£RS TO A PIOUS MAN. 

after the prime cause, I then ask, why do you not shorten 
the proccsss and at oncn declare : tlic world exists from eter- 
nity? ! If "God" could exist witliout a cause, then the world 
could also exist without a cause, that 'is, be the cause of itself. 
If yoa can imagine a ''God'* who existed without the world from 
eternity, then you can much easier imagine a World, that 
existed from eternity without "G od". I maintain, that you can 
as Uttle imagine a "God" v-'itliout a world, as a "God" 
beyond the world. 0on^.f4uently you are obliged, to let your 
"God" and the world exist together from eternity. 
But thereby your "God" again gets into a dilemma^ because he 
must have existed i n the world and was thus not Independent 
of the world, and therefore no "God". I Avill spare him this 
embarrassment ; I make no distinction between this "God" and 
this world, but imagiue to myself s i ni p 1 y a w q r 1 d, that has 
existed from eternity, that in its development has undergone, 
and still wiU nndergo, many changes. I can not conodve, 
that this world, or the material for it, did at one time not 
exist, and that, as you say, it in tho course of time grew out of 
n o t h i n g, for, out of nothing can now and never arise a some- 
thmg. If I once assume, that the world, this great "organism*' 
of SODS and stan, could hare arisenfrom nothing, then 
Terely there is also nothing to prevent me 
from letting it arise without the assistence 
of a "God". But if I would absolutely imagine, that the 
world was bom out of a ' God", who, as nothing can proceed 
from nothing, must necessarily hav e had all the material for the 
world within himself, I do not perceive, why t shonld not rather, 
instead of that "God", whom I know not where to place out- 
side of the world, take the world itse If and consider "God" 
to be the world and simply declare, that the world was born 
of itself, that is, developed ? The simple solution of your enig- 
ma is therefore this, that ''cause" aud "effect" coin- 
cide, that creator and creation are one and the 
same, namely, the World or TJniTerse. 

Farther enquiries, as to the manner of the world's develop- ' 
ment and the primitive matter of the same, lead me into 
chemical, geological, and astronomical science ; in respect to 
its beginning and its prime-impulse, I come back to 
eternity, before which you with your "God" stand even as still 
as I wlthont a "God", as on the whole theology has (dmply 
borrowed all its oonc^tions from common sense, in order 
to in turn impTv-? them as something higher, in mysterions form 
upon the same. It no longer condescends to meet the doubts 
of conmion sense and proudly shuns its enquiries. Ask yourself 
for instance, quite nmply, where then your ''God" remained, af- 
ter he had created or bom the world ? Bo yon imag^ him, 
once again this question, perhaps outside of the world? 
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outside of the Tvorld ? Can you flo this? Do yon perhaps as- 
sume, that hie wrold has separated ilseii from him us a child from 
its mother ? Then I must ask, what became of the mother ? You 
will certainlj not asserty that there exkte a particular world, 
wither the creator of cur's retired as to a palace, and whence 
he issues his commands? You say rather yourself, 
that he is "omnipresent**, which idea yoii have again borrowed 
from common sense. But if he be "omniprcseut**, if he be pres- 
ent in all parts of the world, then he cannot get out of it, then 
he is dimply a part of all parts of the same, is inseparable 
from it, is hims elf World. There remains, if the word "God" 
is to be retained, only a worldly ''God" or a godly world, but 
not a god a n d a world. This httle word and decides all. 
Then say rather, with common sense, that "God** ib the 
world or the world is "God", or be quite consequential and say ; 
the world is — the world, and ''God*' is a chimera. 
In reducing the world to itself, I haye, indeed, not solved the 
' riddles, which yon commonly propose by extolling the won- 
drous "guidance" and "preservation", by which instead of 
the laws of I^ature you introduce an independent monarch's 
will, as though the world were a kingdom d%er Solomonic 
pattern. In a word, I haye not yet expounded or fathomed 
the laws of Nat ore. Bat apart from this, that not all things 
can be fathomed, as every investigation but opens the road 
to new investigations, and the solution of all }»roblems would 
be equal to the cessation of all development, or to Death, I merely 
ask, if yon can conceive a digression from Nature's 
laws? Can yon concdre a soverdgn of the world, in whose 
will it lay, to remove but a single power of Nature, or compel 
it to produce an other effect than that which it has hitherto pro- 
duced ? Let your ' God'' once change water to fire and the earth 
to water and in a few hours he will have uothiug more to 
"gnldc" T^OT to "preserve", not even himselt But if you must 
admit, that yon r Lord of the world cannot transpose the laws 
ofNatnre, that he therefore, instead of governing, is governed 
by them, then all the sovereign vrisdom, which you would attril> 
ute to a monarch independent of Iv'ature, falls down before 
Nature's necessities. "Wisdom", "order", and organic life of 
the world are nothing else and nothing more than the simple 
and inevitable result of the material powers of different elements 
reconciled by responding combinations. 

As I can not think of anything beyond the universe, thus I 
cnn also tliiuk of no more universes than one. This one, this 
allcomprising, this unit world, I can as little conceive to be 
finite in space as in time, and evrnt as little finite in its 
development. The acme of this development runs into self- 
conscious-grown spirit and this spirit manifests itself in human- 
kind. I indeed assume, that on the other celestial bodies there 
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are nho "hoings, in whom the spirit is manifested in a similar 
maunci, and perhaps in btiii higher potency, than in mankind ; 
but as long -as mankiDd comes not in contact with these beings 
(a contact^ which for the rest could afford Man no disclosnres 
running contrary to his development, as otlierwiFC, this develo}>- 
ment conld not have led to these disclosures), it lias no otlier 
foundation of tnowlcdge, than i t s e 1 f, as it also has no other 
aim, than its devc4o})ment, which is at once development of the 
vorld. Bnt the i)ui po8e of its 'dfcvelopment is notlung else bat 
• conscions knowledge and happiness. Hay Man recognize that 
*hlB aim is himself, and he then will. also attain that^aim. 

The world is an infinite whole of physical matters and powers 
existing from eternity. This definition does not at all sufier 
irom the fact, that the elements combined oat of chaotic masses 
and their powers, erst after Tarioos reTolntlons found their 
proper sphere of action. These powers operating in matter, 
presented themselves partially as bound, partially as free, thus 
partially as pocalled natural, partially as eoealled spiritual 
powers ; but they are sueh not from an orip:inal distinguishment 
ot Katurc and Spirit; the socailed spirit lirst formed itself 
through a cooperation of yarfons natoral powers and is, aa it 
were, an extract of Katare. Through tMs cooperation, Nature, 
after having forthw dsYekqped herself, first in subordinate form- 
ations, the animals, arrives in the form of later oricrinated Man 
to "conBciousuess", to "freedom", to "reason", and now dispo- 
ses of herself, studies herself, cultivates herself, perfects herself 
with mind. She will also come so &r, as to make herself in 
the form of Man, and that Man will entirely learn to know and 
govern his being and his mind, in respect to its origin as well as 
to its constitution. The preeentiment of this perfection it was, 
wich gave to Man the idea of an "Oruni]>uteuce'', an "Omnis- 
cience" &c. : but us he did not yet see them realized in him- 
self, and had not the courage to attribute them to himself,* he 
transferred them meanwhile to an ima^ary being, whom 
he called "God*'. He had likewise the presentiment of"omni- 
presenee", which signifies nothing else but his connection with 
the whole of Kntnro, whose noblest powers, as it were, stream 
in him together. 

As I have already told you, I meanwhile stand still with you 
before eternity. I accept of it, I presuppose it ; but I even so 
prc5;upi)ose the eternity of the existing matter and its powers, 
with t hi <rerm of an eternal development. A rca-^jon existing 
prior to these matters and powers, into which it shoiilt! have 
infused existence and development, is to me nonsense, jb'or, 
firstly, I can not imagine reason as something having an isolated 
existence, not without these matters and powers ; secondly, if 
these matters and powers came, into existence erst after and 
through reason, to then recieve from it the law of reason, I 
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must assume, that reason liad originally produced tlicm as some- 
thing unreasonable, which is a contradiction ; and thirdly, rea- 
son were very unreasonable, if, capable of existing for itself, 
it still were to make itself dependent on those matters and 
powers, in which it first made its appearance. 

These observations will make it clear to you, how ahfiord jonr 
n?sumj)tion of a socallcd ''providuneo" is. You assume, af? it 
were, a government existing- from eternity, but wliicb, neverthe- 
less, did not exist as long as it had nothing to govern, and which 
therefore created for itself a kingdom called the world. Is thk 
not absurd ? And still more absurd is the farther consequence, . 
namely, that the government which as ''allknowuig" and "all* 
wise" must beforehand know to all eternity, what it will do and 
whereunto it will govern, should still g-ive itself the everlasting 
trouble of this governing ; thus, iu fact, carrying on the 
business of a frightM, eternal, '^godly" ennnL As "allmighty" 
this goremment would act far more sensiblj, by at once 
consummating perfection, instead of eternally turning round on 
its own wisdom, at most for the purpose, as it were, of taking 
"godly'' exercise upon the infinite prairie of omniscience. 

m. 

As yon arc aware, there are socalled Pantheists, who take the 
whole world to be ''God". You are partially a Pantheist your- 
self, since your belief teaches, that '^God" is omnipresent. 
Pantheism is virtually a nonentity and in substance quite similar 
to 'socalled Atheism. It shnns denying . "God" openly and 
honestly and thinks to conciliate both parties by placing "God" 
everywhere, instead of supplanting him by that w lie r e i n it 
])laces him. It thinlrs to rescue "God" by gettkig rid of liim 
iuaround-aboutway. It seems to me Hke oile, who, 
not at once to do away with the nobility and stOl not to oflfend 
the dtizenship, would make nobleman of all the citizens. If I 
Conv( rt the whole world to "God", consequently transfer "God" 
partially and chiefly into mankind, then it is in reality the same 
as if I partially convert "God" to Man ; but if I do this, then 
the personal, specifically different, apart 
from the world and mankind existing "god", 
is done away with, and thisisjnstthe decisiTe point. 
• The snbterfiige, that there could be in the world a central 

point, a heart, as it were (which does not however suit to the • 
idea of infinity), in which the world-spirit has its primeval peat 
of life, and in whicli it sooner came to consciousness than in 
mankind, does not at all alter the case. To enter upon such an 
ftssomption, it is not denied, that, as the spirit of Alan, con- 
centrated chiefly in the head, with the whole human body, thus 
the socaUed world-spirit forms likewise with the body of the 
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world an undiyidable whole, and that of this whole 

mankind forms an iii.'^tparable, necessary and equally entitled 
part. But on this the question just depends. If the power or 
combination of powers, which, to favor you, I will call world- 
spirit, has perhap? even before the existence of the human race 
developed and selfconsciously manifested itself upon another 
part of the world, in other beings, or by other means, this can 
as little affect as as if, within the confines of mankind, its spirit 
had sooner become conscions in Enrope than ui Africa. The 
Africnns arc therefore just as well men as wc are. In a like 
manner our spirit is just as well "world-spirit ", as perhaps that 
spirit, which upon the sun or elsewhere is active and may have 
alr^y been active before ns. Wether we call this ^'spirit", 
this exhibition of power, "God", and consequently the human 
spu-it godly, or wether we call it Man, and consequently the 
god-spirit liuiaan, is all tlio '^aine. The name is of no aoconnt, 
and 1 only object to the uuine Pantheism, because with thu Liieo- 
logical term there is always connected the old idea of a particular, 
domineering, mysterious being, that annihilates all clear views 
of life and confuses all conceptions of right, and to which mankind 
is brought in an unequal, dependent, subordinate, devotional, 
illegal, humble, unworthy, debased, oljligatory, sacrihciug re- 
lationship. I would also not avail myself of the word Atheism 
(Nou-God-beUef), if I conld introdnce another more suitable 
term, since Atheism is something merely negative, merely ex- 
pressing opposition to something not exist inir. A living being 
is by no one called a non-deceased l)eing, but simply a hving 
beino". Thus an Atheist should merely be called, perchance, 
a world-man or iu short, a man instead of an unbeliever or infidel. 

If a ' God as I have said above, is nothing bot an express- 
ion for the nncomprehended cause of tlunLs, then an Atheist ig 
nothing 1»ut a friend to the comprehension of that cause. This 
must be kept in view, in order to estimate the nb^nrtUty of those, 
who would debase the term Atheism to an epiiiiet of disgrace. 
And further the different points of view must be borne in mind, 
from which the believers fling forth this word as fulmination. 
There is a Catholic, a Protestant^ a Mormon, a Quaker, a 
Turkish, an Indian, a Cliinese, a Russian, a New-Zealand 
"God", in short, there are a thousand quite different "Gods", 
who are of course all true "Gods", consequently all 
Atheists to each other, not to speak af those who believe 
in them. In which of all these gods is one to believe in order 
not to be an Atheist ! In the »t r u e'* one you will say, and 
the true one is of course yours, and yours is your imagination 
or your fal^eliood. Then, not to be an Atheist 1 must l)elieve 
in vou, and yet you are (sit venia vcrbo I) a — blockhead or a 
hypocrite. And consequently, not to be an Atheist, I most 
in the last instance believe in a blockhead or a hypocrite. 

• 

* 
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IV. 

Yon thus perceive that I can not imagine or accept of a 

personal, apart from the world existing, or even from the 
world and mankiiul sopara1)]e and independent being, whom you 
call "God". I abstract entirely iioin the idea as from the name 
. of "God" and unagiue merely a W o r 1 d ; but myself with my 
fellow beings (even as flowers, animals &c) I conceive as parts 
and expressions of this world, in wich it developed and propa- 
gated its life ; and indeed, as the acme of this world-life T nujst 
recognize the socalied spirit, which is revealed in eartlily man- 
kind and, according to my supposition, in other mankinds on 
other stars. Above the spirit , of Man I can know and aknow- 
ledge nothfaig, since that which I know and comprehend, is 
not above me, and that wliieh I do not comprehend, docs not 
yet exist for me. All that exists for nu' I must also learn to 
'comprehend, and this learning to eonijjtclicnd is human devel- 
opment, is human hfe, is the road to human hu]>piuess. For 
mankind there is no higher aim, there can be no higher aim, 
than conscious knowledge and happiness, orifyonwlU, mere 
happiness, as knowledge forms the chief part and the real worth 
of happinepR. Bnt to the attainment of this end Man will be 
found sufik'iently filled by natnrc, if, or as, the world is 
BuflBiciently tilted to the attaiumeut of its end and Man forms, 
at his place, an active part, a chief expression of the same. 

In thns cutting clear from my conceptions all that you at tach 
to the name of "God", in consequence whereof a socalied theo- 
logical world no longer exists for me, I of course also cut off 
a 1 1 that the mind of Man has through the course of his unde- 
fined development attached to that tiieological world } thus all 
that is presumed to have been imparted to him from an oatward 
and to flow back from him to a particular ontward soarce, thns 
revealed religion and immortality, aceordinp^ to the whilom 
conception. If no "God" exists' or can exist beyond mankind 
or the world, then he can have revealed nothing to them from 
beyond ; nothing is revealed to the mind of Man exept that, 
which he developcs out of himself or the 
world. As further the spirit can not have come in the world 
from beyond, but mnst have always been in it, tlui.s it can not 
return to a "God" from whom it did not proceed ; therefore it 
qnietiy remains in the world. I -too believe in immortality, in as 
mnch as I believe in the immortaJitj of the world. But in a 
personal continuance of Man 1 of course do not believe, 
neither does it interest me, having once recognized the impossi- 
bihty of it. Even to yon it must be indifferent, if you do not 
straiff-ht-way believe in the resurrection of the flcBh with skin 
and bones. For from what other motive would you wish your 
existence continued, if not because yon hope to continue, after 
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death, your individual life, and indeed, if possible, with other 
bmuan beings, wlioee indtTidaality is endeared to yon 7 Bat 
what fonns j^r indiTidnality ? Nothing bat the union of your 
flesh, yonr blood, your nerves &c. Dissolve this union, destroy 

but one RiTiirle pnrt of this organic, corpornl corabination, ana 
the product of the same, Reverend N. , is likewise vanished or 
changed; and even though you assume a separate continu- 
ance of the spirit, after this dissolntion, you can onlycon> 
* ceiye this "spirit" as perfectly indifferent, that is, provided you 
do not reconnect it with the remaining parts of your personality. 
I do not imagine the spirit i^cpnratc, neither in Man nor in the 
whole World, but con^iidcr it as not without existence, and 
existence not without lii'e, and life not without '"matter" and 
matter agdn not without life. 

But this is Materialism I yon will exclaim. Yes, 'it is' 

Materialism I "Materiatism" in a llkn niainicr to "Atheism" 
has become an epithet of abuse, which is applied by narrowraiud- 
edness and illwill to that which they do not understand, or 
which is inconvenient to them. I maintain that in the world 
there can be nothing unmaterial. And what is lost by it ? Is 
that which we callsonl, thought, feeling &c., less soul, 
thought, feeling, because I do not separate them from 
mat ie r ? Would you have the perfume of the flower witliout 
the (lower ? Abusing "Materialism" is the most stu})id thing 
in the world. As long as it is found necessary to bring the 
sensitive and material, that is, the existing to be aknow- 
ledged and respected, so long there can be no talk of a general 
happiness and general rationality. As long as people need tlio 
ghosts of things instead of their substance, .so long will they 
bother themselves with chimeras. The mind is nothing })nt the 
result of an organic combination of physical powers. The whole 
world is, as it were, a chemical, magnetical, electrical &c,, 
laboratory, in which, the material powers (also called vital pow- 
^tb) ccmsmnmate their unceasing changes and transformations. 
Where one formation ceases, another begins. Even the corpse 
of Man lives ; but this is no longer human life, it is only the 
life of "anorganic" iNatuie, to which the human form, after its 
dissolution, returns, and out of which ''organic" Nature repro- 
duces itself. There is nothing dead in the world, and dying 
implys only a retransformation to the material of common life. 
But if the special spu-it, which is the subject of contest, the 
spirit of a s i n g 1 e h u m a n b e i n g, is to reappear, there 
must from that muLerial, by way of generation and sustenance, 
« an organic hmnan form be redeveloped ; and how yon are to 
imagine the reproduction of all the millions of Individual human 
forms, which have returned to that material, remains with your- 
self Where is the perfume of the flower, when the flower is 
•withered ? Where is the spirit of Man, when Man is deceased? 



Digitized by Google 



8tZ LBTTBB8 TO A PIOUS MAN. 



1i 



With the same right, wherewith yon claim a resurrection of 
Man, I might chiim a rcsurrectiou of the llowerb. Aud that 
animals have as much claim to your "immortality" as yourself, is 
a mattor of course. 

However, the desire for ressarrcctiou after death must de- 
crease more qikI more, in proportion as mankind learn to 
pro|tt'rly (ill out their lives, to rationally outlive themselves. 
If they do this, they will depart from Life with equanimity. In 
sixty years a man can live and ezperienoe so much, that he is 

Eertcctly satisfied, provided of course, that mankiiid have erst 
amanely arranged theiy social relations. Now the life of most 
men is but a continuation of troubles aud tortures, unnecessarily 
imposed upon them by their fellow beings. When erst the 
despots, the priests, the bloodsuckers are done away with, aud 
the coaditions of a tracly humane life are secured to A 1 1 , ibm 
those,' who must take h a ve of life before their time, without 
having preenjoyed then* ''immortality", without having himiane- 
ly outlived themselves, will belong to the exceptioius, whilst 
now they form the generality, 

V. 

You have in a rather unexpected manner conquered yourself 
in permitting me, at least briefly, to say, what in the main 
points I beUeve and do not beheve, although you perhaps woul§ 
not have had the tolerance to permit my more fully demonstrar 
tipg the acknowledgement of my belief in opposition to the whole 
of yours. Neither will this be requisite, as the critidsm of your 
Christianity is alrefifiy perfectly exhausted. You now ask me 
what i have in reality gained, after having cut off your "God", 
your religion and immortality, after having reduced mankind 
and the world to itself and deprived Man of the prospect of» 
'better life,, t 

What I have gained 7 Why, all that I need. I can mean- 
while think of no greater benefit to mankmd, than the loss of 
their theological ideas and that what they understand by "relig- 
ion" and "immortality". Think not, that I treat the subject 
frivolously, I take it very earnestly. I also request you to 
coolly overccnne for a time your fright at my denial of ''God" 
and let go the stupid oldrfoggy idea, that a socaUed Atheist 
must be a cruninal or a monster. Such an idea easily attaches 
itself to all that appears new or stands alone. But your Christ 
also at first stood alone, and yet he involuntarily fultiiled that 
which was his historical task, namely to level by way of the 
feeling the terrain of theyain ^unlrersal Lo^e of 
M a n", upon which reason build np the universal 
Eights ofMan. You wUl therefore admit, that standing 
alone forms no ground of argument^ and yon must know that 
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there can be tiraesi, when a single hmaan being forms mankind. 
Do not estimate tho worth of n man aopordiiifr to tlio nuniljer 
of his company, uor the worth of a creed according to the iiniuhei' 
of its votaries. Be assured, that an Atheist can mean butter 
towards his fellowman, than thousands and thonsands of ado- 
rers of "God", yes, that he must mean better, because he 
recognises the proper individaal Kights of Man. Let me now 
briefly notice, what the positive result of my negations is. 

1. The belief in a master of the spirit is the father of all 
bondage ; the casting oft' of this belief is ilia niotiier of all spirit- 
ual fr^om. As soon as the mind recognizes a master, it is no 
longer master of itself, but simply becomes the servant of the 
phantasies that it forms about such a master. It has thereby 
properly ceased to be spirit, for, the legitimation of the mind 
consiatii in masterlcss, in free recognition. There is no greater 
contradiction, than spirit and "God". There is only one spirit; 
if that exists above mankind, then it exists not i n mankind ; 
but if it exists in mankind, then mankind can not be subordinate 
to it. The ]ii[rlif'st in mankind, as well as on the whole, is the 
spirit. It can, 80 to express myself, be divided into different 

Juantities, but quahtatively it must be of the same kind, 
f there were two qnalitatiTelj different spirits, the one would 
know nothing of the other, voold stand in no relation to the 
other, consequently, exist always only for itself. Whoever does 
Cot aknowledge this, renounce?? his spirit in order to make him- 
self the slave of something, which is, at all events, foreirrn to 
his spirit. Whoever renounces but a hair's bredth of his spirit, 
destroys it at the same time, deHTers himself np, is slave of hhn, 
who takes advantage of his spiritlessness. And in as much as 
believing Man the bearer of the spirit, which as of a high^ 
kind, as nonhuman, he plaees ;ibnvf' himself, can ever imaG:ine 
but a M a n and acknowledge one of his fellow men, so in prac- 
tice the god-belief becomes slavish belief and god- worship but 
piiest-wonhip. 

2. If mankind torn their eyes from a behig and a world, 
which exist not, and cast them vcpon themselTOS and the 

actual world, they will learn to recognize their position, their 
task, their worth, and direct their care to thcmpclTcs alone. 
They will learu to perceive, that they are an entitled, a highly 
entitled part of the world and not an unentitled race, who exist 
merely by charity, having to thank for, or even sacrifice their 
right of happmess to an unaginary "Lord". They will learn 
to recognize thnn-^lvrR as their own Lord and their own aim. 
They will learn to direct their endeavors solely to their happi- 
ness, when they have unlearnt to look at unhappiness as 
tiieir highest obligation ; they will learn to seek their happi- 
ness here, when they percdTe, that it is neyer and 
nowhere els.e to be found. They will learn to rec(^ 
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nize, that it is folly and crime to nesrlect a happiness which 
has its source oulj iu themselves, and that this crime may cease, 
they will make of human bappinesB a common homan caose; 
theyvill learn to have a solidary care for hnman 
happiness. They will learn to hold together after they have 
recognized, that they are confined to themselves, and they will 
consciously strive towards their designation as soon as the circle 
of their consciousness circnmscribes them in discernableproximity, 
and the mietj sphere of Yihantastic conceptkmB is vanished. 
They will make that which you call Christian Love, to Truth, 
and Christian Love will be transformed to actual Love of Man, 
They will direct love to themselves, the love which above all 
you would have transferred to an unapproachable being, a being, 
to whom, if he conld exist, such love most evidently 1m very in- 
different. 

3. When the belief in a "God" has ceased, every obligation, 
which you would impose on Man towards "God", will also cease, 
and only t h e d u t y of M a n t o w a r d s ]M a n will 
remain. Morality will be ^ simplified, and partially quite 
transformed; theologieal morality will become human 
morality. This morality will no longer know any other duty 
than tiiut which one human being- has to fulfil towards another ; 
the common Rights o f M a n will be recognized as the 
source of these duties, and in the nonfalfilment of these duties, 
the expedient of appealing or referring to "higher duties" will 
be entirely cat off. No s&alled higher duty can farther come 
in collision with the duties towards fellow men, as little as a so- 
ealled higher right can com*' in collision with the rights of Man. 
Neither a despot nor a priest may longer a|)peai to the "grac©" 
and the "will of God", when depriving men of their equal rights 
and plnndering and misleading them to other ends than those 
whitm stfuid prescribed on the way of their human happiness | 
the theological order of rank among mankind, by which some 
are raised like demi-"godly" beings in fni iu tificial nimbus above 
others, will be deprived of its fundament and fall together. Is 
that debasing culture of human gods, called majesties, anythmg 
else but a r^ection of the god-belief ? Does not the oppression 
and the degradation of the god-b^ef transplant itself f^om the 
man at Rome as well as from the man at St. Petersburg and 
all the other masjesterial set, through all grades of society down 
to the sexton and the body-guard ? Does the degradation of 
European peoples rest Tirtually on another foundation than, for 
instance, the degradation of the Chinese? Is not the political 
as well as the social life of the whole ciTilized world still im- 
pregnaled and corrupted wilh the fictions and debasements of 
theology ^ Ts theology not tlje means l)y \vlnch everywhere one 
part of mankind outwardly elevates itself above Man iu order 
to degrade the other part below Man? Would there be an 
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emperor of Rus&ia, if there were not an imperial Russian Lord- 
God ? Would tbe ]m>i)\e cover themselTes with the ignominy of 
sacrificing their freedom and happiness to such a man, if they 
had destroyed the nimbus in which he exists and sanctifies him- 
self? This whole edifice of human degradation mnst antl will be 
hurled assuiider. The old puppet sliow of thoui^^aiids of years, 
•with its whole superstructure and appurtenance, in wliieh the 
high puppets, called MajeBties, Holinesses, Eminencies, Ezoel- 
toncies &c, are stnmg up on " godly*' thieads, and to the pro- 
longing of their comedian existence press from the people the 
glave-tax oU sacrificing admiration, most and will tumble to- 
gether. 

If there were only one single bnman being in the world, could 
this one human being commit eTfl deeds? In no wise, because 
he oottM injore the rights of no other human being or misasehun 

to ends contrary to hnnianity. Towards trees and stones evil 
deeds are not committed ; only in the relationship of one human 
being to another are vile acts possible. Consequently, h u - 
jnan morality is nothing hut the law of mu- 
tnalrespeetforthe Rights ofMan. Man^perbaps^ 
might be immoral for himself, as far as immornl implies an 
injury to reason and human feeUng, an insult to the h o n o r of 
Man. Free, spontaneous direction from the one, but free 
self-government from the other side, is the riglit and the left of 
morality; and the command of that self-goyemment consists 
with the individual man in the regard for his reason and his 
human honor, besides, in relationship to others, it consists in 
the respect for the common Rights of Man. In all that does 
not infringe on tliis command, Man is perfectly free, and this is 
the crown of his existence. 

4. As morality is no longer attached to an imaginary beingy 
to whom are ascribed all sorts of unnatural demands, the com- 
mand of Kature will thus be cmanoipated and the road to 
hnppiuess freed of all those hinderanees, whieli consist in some- 
thing apart from the regard for fellow beings and human honor. 
As soon as morality is reduced to the basis of human rigiits, 
"evil" wUl only yet consist in the degeneration of 
human egotism which turns itself against 
fellow beings; and that mysterious evil, that 
evil for itself, w h i c h h a s caused }' o u a n d th o s e 
of your kind so much trouble, andwithwhich 
you have so long worried human nature, is 
abolished. The art to make "evO" of that which is ne- 
eessfuy and natural, has thereby also ceased. Recollect, in 
order to arrive at clearness upon the subject, but the renowned 
fall of your forcfatlier Adam. If you will be ciindid, you must 
admit, that in reaUty there is nothing else to be understood by 
• this fall, but the sexual act, by wmeh Adam and Etc (these 
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persons accepted as first parents) laid the foimdation of their 

posterity, aow ask yourself, wherefore and how far this act • \ 

could liare been a sin ? Without that fall, the good Adam 
could not have put the posterity, who are said to luive iuheriU'd 
from him the siu of |procreation, into the world. SShould he not, 
in order to hare avoided tliat fall, have dispensed with the pos- 
terity, to the adyantage of whom this avoidaiioe should be ? 
Is it not the grandest absurdity for this posterity to desire, that 
their forefather shonlrl have made them without making them ? 
And does not the stamp of this nonsense, this immoral morality, 
which with its harpyian filth pollutes even Love, the fairest 
relation of human life, imprint itself, even yet today, npon the 
conceptions of millions of fearM believers, who, at the command 
of their priests, were capable of perceiving a ''Sin" even in 
their eating and drinking", yen, even in their very existence ? 
What confidence and what pride can he have in mankind, who 
ascribes its origin to a sin ? By this single conception, the whole 
world and all lifb is, to the believer, already empoisoned. 
Therefore are such contemptible doctrines actual moral poisoning. 
Aye, pious man, it is perfect desecration, to brand mankind 
with the stamp of sinfulness, in order to win, for trold and ser- 
vility, tlie merit of its pnritication. From this example you may 
comprehend wither it leads, if one convert the gross fables of a 
childish, to the dogmas of an advanced world, and make "Sin" 
the cloak for want of knowledge or the means of speculation. 
But the source of all these errors and futilities is the belief in a 
"God", in which Man transplaces his f<Mos and his passions, 
first to make them "holy", and then tyranm^e others with them. 
You will know, that the "fall of Adam" is not the only absurd- 
ity and inhnmaiuty distinguished by your theological moral. 
But human morality does not think of gaging and disforming 
Kature ; it rather makes her the 1 a w, under the supervision of 
the common Rights of Man and human honor (reason) which 
she adorns with the crown of B c a n t y. 

5. As morality only yet consists in the command of respect 
for the rights and dignity of Man, thus immorality will 
only consist in the infringement of these 
rights and dignity of Man. Those will consequently 
be the worst men, who curtail the rights or the means of happ- 
ness to their fellow men and degrade them to means for selfish 
purposes. Henceforth "sinners" will bo sought elsewhere than 
hitherto. The "egotists" will be the greatest sinners, and those 
will be the greatest egotists, who, on account of their personal 
interests, rob the greatest number of human beings of then* 
rights and means of happiness. But human rights and tlie 
means of human happiness consist in Uberty and the proportion- 
ate division of the goods of this earth. Whoever robs OS of 
freedom and curtails onr means of human esostence and hnman 
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happiness, commiis the highest crimethere can 

b e ; he IS an eosmj to m a u k i n d and the fricQclship of ''God" 
canno longer rcpcne him. A'"liig:her" tribunal no lonj^er speaks 
him free, and we alone form the tribnnal, who judge him. 
Look around in your circle, count the nuniber of your pious 
enemies of flreedom, and you will be affrighted at the piles of 
acts of endictments, which arise at the moment when theologi- 
cal morals are abolished and human morals introduced. You 
will be appalled at the number of those, who hitliorto in the 
name aud under the protection of "God" have op]jrer;sed, mis- 
used, plundered, enslaved, tortured, murdered their fellow beings, 
and in short, swindled them of Life and the aims 
of Man. You will recognize that the colossal, and at tlio 
same time "legitimate" crimes of these enemies of mankind, 
measured according" to the usual criminal code, must call down 
a frightful judgement upon their heads. At the thoufj^ht of them, 
I see the siu-scalu iu Liic hand of Themis spring sky-high into 
the air, and all the guillotines of the world begin to tremble. 
But not in Tain does Themis bcur her scales, as little as her 
Rword, and she will liold her day of judgement. On tli'Ls dread- 
ful day all the criminals against mankind, who thought they 
could authorize and save themselves by a "God", will be dealt 
with. Was there ever 'a criminal, a villain, a tyrant, ever a 
bandit great or small, whose legitimation and support was not 
called "God"? "God" grasped in the pockets of the oppressed, 
"God" sucked them to tlieir very blood, ''God'' tlirew them into 
dnngeons, "God" swang the scourge of the jailor, '"God" guid- 
ed the stroke of executioner, "God" was the commissioner, the 
patron, the reserve, the deputy, the agent, wa« the consecrator 
of all Tillflinies, all perjuries, all robberi^ all reyengefollneBS, 
alldeedsaf blood and of all bestiality and horrors, that ever 
were committed. In India there are hereditary bandits versed 
expressly in the art of strangulation, who commit vast numbsrs 
of the most frightful murders. Before court they seek to justi- 
fy themselves as having been appdnted to thdr business by 
''providence", and that they are Imt tools in the hands of "God*** 
And exactly so do the hereditary, benign bandits with crown 
and tiara, who let whole nations be trodden under foot, plun- 
dered and butchered by armies of murderers and executioners 
in the name of "God". A day will come, when this abominable 
"God" will drown hi the blood of his abominable proteges, who 
have invented him as a means of deception and as the protector 
of crune. There will come an actual "day of judgement", when 
all human bemgs will arise and all unhuman beings will tumble 
in the pit, and for this day, pious man, you also may tremble. 

To men of faith it wiii gradually become clear, wherefore their 
pioas enemies ore so zealously devoted to bringing them up in 
the "fear of God", making them what Iscidl^ rehgioiiSj and 
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Bustaiiiing them in the belief of a "better life" ; it will become 
clear to them, why jast in the wont States and by the worst 
gOTemments ''God*' and ''religion" are the most put nnder 

the protection of the police, and why just those are persecuted 
by despots and priests with duni^eon and hnm, whose aim it is 
to humanize Man and free Itim from the dependence on a tyran- 
nizing belief in mysterious puwers, in the name of which by 
their earthly representatives, he is robbed of his happiness and 
dignity ; it will become clear to them, that with the belief in 
those powers the floor will be drawn from under the feet of 
their pretended representatives also, and that, as long as 
this floor is secure, all struggle against des- 
pots as well as against priests, against the 
oppressors of nations as well as againstjes* 
nits, will remain frui tlcss, as not tonching 
at the root of the evil. It is lamentable, reverend 
father, to see how yon and your collegnes are attacked from all 
corners, whilst at the same time the field, wherein tlie weeds 
grow, is zealously worked, fructuated and protected. But 
so it yet is in the world, that the obecKenee of believers may 
occasionally be enforced by the thread offreeing them 
from the oppression against which they rebel I 
Do we not yet daily experience, that when a congregation gets 
into a quarrel with its pastor, tlie oxen permit themselves to be 
decoyed by their shepherd locking up the stable of the Church, 
for which they themselves have paid, and then retiring poutLug- 
ly like a monarch, who chastizes his residence with his displeas- 
ure ? Why floo'^ it not enter tlie mind of any of tliese congre- 
gations, to let their pouting pastor go as he please?, or chase 
him to the devil ; iu any case show him, that they can live 
without him and his church, and that without him they find 
themselves mn<^ better off than before. The answer to this 
^question is eadly found ; yon, reverend father, and your col- 
legues arc conf;eqnential and "wise", but yonr congregationa 
condemn themselves to eternal imbecility and stupidity. 

6. TJie belief in "God" has I nfl erto been the seed of all 
slashing discord among men. Tiie different modes of worship- 
ping an imaginary being has caused more war and destruction 
among mankind, than all the diflferenccs of egotistical interests. 
With the belief in "God" the basis of all rehgious enmity vanish- 
es, and in its place arm the basis ofhoman eqnality 
and of universal peace. All wars have grown upon two kinds 
of ground : upon the political ground the "kingly" suljects 
combated for their earthly, and upon the religious ground the 
"godly" subjects combated for their heavenly despots. And as 
upon the political field the bond of nations is founded by the 
annihilation of majesty and snbjectdom, thns, by the annibfla- 
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lion of god-majesty niul beliefdom upon the religious domuOy 
is foond^ the bond of bumauitj. 

After haviug briefly heard wktA I baTe won by the rennnci- 

atioii of the belief in "God" &c., you will also wish to know, 
how I intend replacing that which is pretended to have thus 
boon lost. I must opeuiy declart) to you, tliiit this request 
appciirs to me somewhat childish, as I liud it ditiieult to recon- 
sider all those presuppositions of a belief, which I have so long 
and 80 totally outgrown ; yet to fovour you, I will enter npon 
a few of the main points, as I do not resign the hope, that at 
least some interest in Truth will be at the bottom of your quest- 
ions. You fear, that "inward contentment " will be lost. But 
I maintain, that it will be secured. Accept of it as an uncon- 
trovcrtablc law, that he, who is capable of arriving at kuow> 
ledge, is also capable of bearmg it. But not only this. The 
more knowledge, and the more regulated it is, t|ie more and 
securer will bo the contentment. As long as I was still divided 
between the belief, wherein I was brought up, of anotlier worhl 
with its pretended "Lord", and the penetrating doubts of my 
reason, I experienced a perfect martyrdom of sonl since I have 
beaten a clear path through the domains, which gave birth to 
my doubts, I have become something whole ; I have become a 
man firmly settled in myself and contented, so far as Man ever 
BtrugUng for clearer knowledge can and, I would say, dare be. 
Believe me, there is more soUd ground for contentment in the 
oottsdonsness of being an entitled, selfsubsisting member of the 
whole great world, advancing independent <xf all arbitration 
freely along the road of the immovable laws of Nature, than in 
the belief of following in bliiMl dependence an incomprehensible 
power, and indeed unto an cud, whereof no believer can have 
a conception. But this consciousness will become the firmer a 
hem of contentment, the more generally it penetrates mankind, 
the more mankind in themselves are supported by it, the more 
they reciprocally bear themselves. I^is not 
sufficient, that an individual is in harmony with himself, he 
must also find harmony in hi.s relations to his fellow beings. Now 
the inimical attacks of those, thinking differently, are already 
sufficient to embitter the contentment, many a one has found in 
knowledge. Whoever, compelled by the lav of his reason and 
with the purest motive, is striving to free men from their false 
conceptions and direct them to their trne position, will indeed, 
wheu all around lie sees his eudeavors arrested by the appre- 
hension and persecution of those, for whom he labors, have to 
consider Uis personal happiness asasecondary affair, xob 
less he fmd it alone in the consciousness and possession of liuth* 
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When lie hns rid himself of all, that siipports the common man 
in his afiiietions, and now instead of those sought meu, to whom 
he would transfer all stay and consolation, sees but enemies he- 
fore him; if he no longer has a ''God" ftod now aJso finds no 
Man; if he set all and all npon mankind and only meets with 
such as are too stupid to comprehend him, or too egotistical to 
do him justice; then, indeed, he must hare brousrht his views 
of life and character to an elevation, whcrciipou he is inacceRs- 
iblc to all temptations of enervating imbecihtj and reserved 
melancholy. It is not erery man's business, to go tlirongh 
snehtriaJs. The most rather become hypocrites, leaving an 
open acknowlcdtrement be for time?, when sufficient security for 
the free expression of the same will have been ol)t ained by the 
struggles of others. It is, however, a matter of course, that 
this standing alone ond subject to assaihnent is a position, which 
most be occupied and borne by some, even Uiough personal 
misfortune really be their fate. It will then at least be recog- 
nized, that the source of such misfortune lies not in the doctrine 
taught, but- in the inhumanity of those, who miscomprehend 
and persecute the same. But persecution, and again persecu- 
tion, pious man I The fear of this persecution idone it is, which 
prevents thonsands from trusting tbemselTcs to better oonyicp 
tioQS. Most men fear nothing more, than making an acknow- 
lcdg:emcnt of that which would do them most honor. Is this 
not strange ? Not the ridiculous f'enr of the tortures of hell, 
the day of judgement, and such like nonsense, but the fear of 
those who belieTO in such godly absurdities, or hypocritically 
speculate with this belief» -it is, whidi preventi thousands from 
forsaking the ranks of the ''faitbfiil". And this is, what you 
call contentment ? From my heart I pity those poor "Content- 
ed", who in the eternal fear of their "God" and their fellow- 
beings keep an account of "Sins", they do not commit, and hold 
those, which they commit, for Tirtues. Be assured, that pro- 
gressing mankind will not miss a "Ood" when it is once « no 
longer educated with the belief in him, and that the more it 
will have learned to seek the source of (^nutoMtment within itself, 
the more contented will it be. It will, indeed, be long before 
mankind iu general have so far progressed ; for you and your 
likes have in all directions so peopled the world with such 
images of terror, that a whole ocean of the Lethe wajters of a 
better knowledge must be consumed, before they are all for- 
gotten. Your "Ciod" you have made the appari- 
tion of the whole world, a nd your belief is 
nothingbutauniversalbeliefinupparitions. 
Yes, in relation to mankind, ''God" i6 for you, as it were, the 
police chief of the world and your morals nothing but "godly" 
fear of police. And with tlie belief in hobgoblins, and by fear 
of police, you would lead mankind, endowed with reason and 
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born to freedom, to contentment ? If I were not forced to pity 
you, there would nought remain for me, but to d c t e s t you. 

On the other hand, you are of the opinion, that the unfortu- 
nate and the weak would lose their last staj as soon as they are 
deprived of their £aith in a "heavenly father". But asside from 
other thini^s, you must consider, that as mankind withdraws 
from this belief to itself, it also malves correspoiulin.2: advances 
in science and in the endeavors to lessen the misfortune, to which 
that belief is to serve as a support. If we bnt erst come to gen- 
erally possess the means of happiness, namely freedom aira a 
title to the goods of this earth, then a great number of those, 
who in need and oppression are refeiTed to another world, will 
have vanished, and they will rest more contented in the lap of 
mankind than in "Abraham's lap''. Do but recognize, that 
mankind itself it is that creates the nnhappiness, to the endu- 
rance of which it takes refuge in an imaginary world. Bnt if 
unavoidable and undeserved misfortune, which happens and al- 
ways will happen to the individual, be F:])(>keri of, then again it 
is mankind that, consoles and rejiairs tlic same as far as it can, 
una bucli a reparation of Iiumuu love, which to a fellow-bcuig is 
guarantied by an imperative right, by the 
right of reason, and not adjudged to him by 
humorsome excitement of feeling, is, I should 
think, something more real and cfTectual, than the vague belief 
in a reparation after death througli an unknown being. 

How little true human love, in spite or on account of refer- 
ring to '■ higher" instances, has gained footing and has effected, 
maybeseenby the state of human rights. Do you not 
at all ends and at all comers hear love preached by weakheads 
and scoundrels, whilst they carry on or approve of the abroga- 
tion of human rights in millions of individuals? Has not socall- 
ed human love hitherto been the hidden enemy of human rights, 
of which it should be the realization or the precedent ? What 
is*human love without seeurement of human 
rights? A lie, a detestable and Man -murderous lie, the 
most desecrated lie of the whole world. But this lie will be 
destroyed as soon as mankind returns to itself. We will and 
must arrive at another love, tliau the confused, sickly, sorrowful, 
weakly, sentunental, or even perfidous belief-love, which either 
consists in fruitless words, or exagerated itself in ascetism, or 
as disguised lovclessness makes Man unhappy. We must have , 
a fresh love, a love become life and flesh, a love proceeding from 
free consciousness, based upon solid ground, and which is the 
expression of the common feeling of the rights and duties of 
human society footed in itself. Can there be a greater and a 
truer love of Man, than that which would have all just desires 
of all men brought to acknowledgment and realization? But 
not thus does the Christian, only the purely human, the Athe- 
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istical love of Man, which flings off all nonhuman views aud 
dnties, and will, as socalled "Socialism", reconstract society. 
M ankind will not become really humane in 

its aims, nntil it becomes really hum ano in 
its conceptions. All non-hiiman, consequently all the- 
ological views are contrary to humanity, are from the bottom 
inhuman, and can only lead to inbomanities. To pretend 
to be ''humane'' in the name or with the idea of a "God*' is to 
pretend to be free in the name' or with the idea of a despot. 
But if all theological phantastry be cut off from mankind, that 
is, if nothing be imagined above it, Avhich exists not, then will 
Man erst become humanly free and purely human, will iearn to 
respect Man as such, asoibe to him no fictions "Evil" and 
"Sinfulness", and make him his own Master, Ideal, and Aim. 
That which is sacrificed to "God", is witheld 
from mankind. Sacrifiee the "God", and the Man is 
won. Only by letting go the belief in "God" is 
that attained, which through that belief It 
was hoped would be obtained. 

Therefore do not be anxions, that in assailing your theologi- 
cal human love, I have a loye in sight, which in reality amounts 
to the same. I will even acknowledfrc to you, that the love, 

which I mean, is little or not at all founded upon actual sacri- 
fice, but. upon egotism ; not upon undetiued feclinfr, Init upon 
cool understanding. Only upon this gfouud does it prove some- 
thing firm and durable. A real 1 o t e I only know of in the 
lelatitms of single persons ; a general human 1 o t e I' know not. 
And yet I preach itf And yet, after having QCHnbated and 
accused others of egotism, T would make egotism a maxim? 
Aye, egotism is the soul of the world. It is the first necessity, 
it is Life. Can you unagiue a man, who has no idea of liimself, 
who works not for himself, who proceeds not from himself, who 
acts not according to h i s motives, and yet lives ? I can not. 
He would be a stone and not a man. Consequently egotism is 
the basis of existence, it is existence itself. But since I acknow- 
ledge this for my person, I am, by force of reason, absolutely 
obliged, to acknowledge it likewise for my fellow-beings, 
who stand to me in homogenous and equally entitled relation- 
ship. Reason, that tells me this, proclaims to me further, that 
according to its nature it cannot be satisfied, until each single 
egotism has attained its rij:^liteous validity and realization. If 
upon this niotiyc alone I found my human love, it is more firmly 
based than upon your "godly" coiumunds. This motive tells 
me : "That which yon would have done or left unto you, that 
shall, that must yon likewise do or leave unto others, if yon 
would not by your reason and conviction be condemned as a 
• barbarian and as unworthy". Your bible indeed says some- 
. thing similar, but with you it is only the expression of a vague 
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"love", which, witltout the cstablislinu'iit of cqm] common 
r i g li t s, has no sulisitance and is subservieut to the whim of 
the moment or, under circumstauces, turns its back upon tlic 
beloved fellow being. Tour love says at the same time : Render 
onto Caesar the things, which are Caesar's ; but nowhere does 
it say : Render unto Man the things which are Man's, namely 
his equal common right to freedom and happiness. Mow, I 
would render nothing unto "Cncsni " a?? little as nnto "God" 
and his servants j but unto Man I would render All. TLua 1 
would completely satisfy his egotism, on condition, that be would 
concede the same to the egotism of each one of his fellow beings. 
This is true cprotism and, at the same time, true love of Man. 
I make eacli human beuiu; au egotist, but 1 ilis] lute his right of 
tresspa^Siiiig on the province of another's egotism. 

I thus leave each one the hberty, that 1 would have myself ; 
and as those single liberties come to an understanding upon a 
moral basis with each other, a moral, a human condition is 
originated. T, for instance, can not fed myself happy In lovmg 
a woman, who does not love me ; I can have no man for my 
friend, wlio at the same time would be my servant ; I can not 
wish to exert power over my fellow beings, if^they do not vo- 
luntarily transfer this power to me for common ends ; I can not 
feel myself happy in affluence, whilst seeing my equally entitled 
fellow beings in misery ; I can not rejoice in my freedom, when 
I behold my fellow Man in slavery. I must see them likewise 
happy, likcwiijc free and if it were merely on account of my 
ow^ person. My egotism will so have it, must so 
have It. Or is Eeascm with its demands not to be conddered 
as belonging to Man, not to the person, not to egotism ? Shall 
only my stomach have wants and not my reason ? That 
egotism may become reasonable, is the sole 
question and the sole aim. If the egotism of all men were so 
refined and educated, that they could only be satisfied by Justice 
towards all, would there yet be railing at egotism ? Napoleon's 
egotism urged him to enslaye men ; Robespierre's egotism urged 
hun to liberate them ; Christ's egotism urged him to "love" 
them. It depends always only on the kind and the purpose of 
the egotism, namely, wether it pursues an aim, that is merely 
to the good of itself, or wether it pursues an aim, that is to the 
good of all. In as mnch as my ^otism reqiures, that I should 
be free and happy, it also requires, that all other human beings 
should be free and happy. You thus perceive that my egotism 
and my love of Man are vastly different from 1h;it theological 
love and that rude egotism, which so well know how to recon- 
cile to themselves the subjection, the subordination and sacrifice 
of millions of strange egotisms, millions of strange lives, that 
are homogenous and equally entitled to them. A man of your 
kind could quite easely be the emperor of Kussia or a sunilar 
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frif ijil of maukind ; n nu\u of my kind as the emperor of Russia 
would have to be the iirut to rebel against himself. 

Tea fear, that with belief the ba^is of conscience 
wonld fall together. I maintain, that true conscience \ tlicn 
erst appear. Reconsider that which has iust been said. What 
do you miderstand by conscience ? Tour conscience is 
ira a f^i nation and fear; my conscience is rea- 
son and honor. The more iree and irresponsible Man is 
placed upon his own feet, the more faithMlj and prondly will 
he himself guard the responsibility, which reason and honor have 
impressed on him. Therefore is tliat man d' n1 1v unworthy of 
freedom, who perceives in it the atmosphere ot Irivolity. Free- 
dom is not only disenchauiment, it is also humanization, and 
there is no free man, who were capable of being rude or yile. 
Tes eren the frivolons also escape not the condemnation of con- 
science ; for reason can not annihilate its own effects. By coin 
science I mean the sensation of contradict ion, in which Man 
comes with himself as soon as he sins against reason and human 
dignity, or against the common rights of Mau^This contradic- 
tion Aitnrbs and aDnogrB tiie reuonable and morally trained 
person, like a chemicauj heterogenons infusion a^tat^ a flnid, 
and the propensities and necessities of his nature urge him to 
expulse the contradiction. As feeling struggles against pain, 
so reason strncrdes against irrationality. It must struggle 
against it. This, reasonable Man would even perceive, though 
' the contradiction between reason and nnreasonableness did not 
repeat itsdf in the .social misrelations, in which a trani^ression 
of reason and right place Man to his fellow Man — a misrela- 
tion, that will cr-t then exert its whole power of rctribntion, 
when the infringers of right and the infringed can no longer ]>e 
brought by lies and belief in authority, to smother the laws of 
Ifatore. With jm confidence the greatest crimes against 
mankind may be glossed over, if I bnt sncceed in passing on 
them a sentence of your dogmatic wish-wash as legitimation. 
But purely human conscience, the control of which held by 
free, never silent reason, glosses over ilothing, nothing at all, 
that comes within its province. You must straightway date 
yomr religious conscience from the M&ni**, instead of from "God", 
if you reflect upon the shameless acts and inhumanities of every 
kind, which it has not only suffered to be committed, bnt even 
sanctioned and still daily sanctions. Pure, human cons- 
cience has, as long as the world stands, never 
yet approved of an inhumanity, and its only "sin" has from all 
time consisted in its aliandoning and casting off the basis of your 
sinful theological contfciwce. 

Narrowmindcducss sometimr"^ gives rise to the apprehension, 
that when the people no longer believe in a theological world 
and in imgiortahty, they will ravish their lives in beastliness and 
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let go tlie reins of the rudest egotism. 1 will say nothing' tliere- 
of, how rude it is to geueraiij refer Maa with his morality not to 
msou, but to fear ; but I leave joa to reflect on the foUj of 
the presuppodtiozL that a people, no longer believmg in those 
things, will be the same people, that is now feared. The total 
stripping off of sneh a belief is not consummated in a day. But 
wherever it takes phicc, there it is necessnrily connected wiHi a 
transformation of the wtiole manner of conception and witii an 
education, that holds distant all fear of bestiality gaining ground. 
The populace never will, of this one may be assured, grow wild 
through unbelief, just because it is no lonsrer populace, when it 
once really abandons belief. This, the pious guards of morality 
had better consider, apart from the fact, that even in the worst 
case an atheistical populace wou{d be capable of no greater vices 
and crimes, than the most religious daily present to our eyes. 

You further fear, that with the belief in "God" &c., "higher 
contemplation", "hiprher aims", "higher development" will be 
lost unto Man. I maintain, that through the doing away of 
"belief" he will jerst become possessed of them. Ask yourself, 
if your belief has been able to conceive of anything higher than 
that, wMchin Qtate, iBScience, and A r t the mindof Itlan 
has brought to light ? In what do the praised high contempla- 
tions in the province of your belief consist ? Wluit is the sub- 
stance of the same ? Tell me I pray ! The highest, at which 
you arrive, besides your carnival-lie, tasteless and senseless 
hocus-pocus of ceremonies, is the misty conception of a being, 
to whom you ascribe the highest degree of human qualities, and 
of which you hope, that it may leiul you father than your 
belief, namely, to knowlede'e in wisdom. But I tell you, 
even presupposing the existence of a -'God", that you will once 
not have the slightest right, much less a reasonable ground for 
that hope, since y on for cibly suppress cognition 
in order to once — a 1 1 a in i t. Why do you not rather 
abandon belief and begin at once to recognize, as 
far as it is possible for you to do ? How do you come to the 
absurd division and the coucluRion, that we must "here" dispense 
with cognition in order to be litted for it ''there" ? If your 
religion promise contemplation of "God", why do you nci at 
once enter upon this contemjilation? It will be proven, that 
in the "contemplation of God" nothing can be Iain but 
the cognition of the world ; and this cognition it is, of which 
you want to know nothing. You adhere to the tlieolog^ical 
principle, that iu life one must endeavor to be a blockhead in 
order to become a wiseacre after death. Such a belief would be 
thought very strarii.> \ if it were not known, that just the wise- 
acres support it in order to have at their disposal the requisite 
number of blockheads. These are, indeed, pretty "higher con- 
templations", by which from the onset all other cont§paplations 



Digitized by Google 



SIX LETTERS TO A PIOUS UAJH» » 

are imprisoned. But I hold other views of the way of human 
development. I know, tlia t iMiiii is only of account durinj]^ Life, 
that nothing: exists but the world, that consequently Man can 
have no other aim as well as uo other subject of cognition, than 
again the world and life in this world, and that nothing can 
afford higher contemplatiaD, than again the world. 

But Science u the stream, upon which the recognizing 
mind of Man is borne through this world ; the State is the 
ground, upon which men stamp the general consciousness of 
their position and secure the general conditions of their exist- 
ence ; 'A r t k the^OTinoe for the inflnite creatiTO power of the 
spirit of beauty. What more do yon yet wish for, worthy man ? 
What can yon yet wish for, after havmg totally cultivated and 
exhausted these three provinces ? Look around and ask your- 
self, if there is not a worthy field presented to joa for mental 
labor ? 

And now look not only to the past, look also to the Aitnre I 
Inquire into the history of human inventions, discoveries and 

general progress, in short, the spiritual development of the hu- 
man race in all directions and provinces, and discern, that after 
these preparatory labors and acquisitions an iniinito succession 
of progressions may still be seen in advance as the elevating 
Itask of the hnman mind ; that there are no boundaries set to 
the development of the spirit of !^^an, and that upon each as- 
cended hill of Knowledge, a liiglier and fairer hill presents itself 
to view I But keep two things in sight. First do not at once 
demand a complete, perfect knowledge, for herewith you demand 
sunply a state of death, something impossible, that alone should 
cause yon to donbt in a ''perfect" and ''allknowing God" ; 
secondly estimate daely the Tisihle and tangible world, beyond 
which you would assume a mysterious spirit or specter- world. 
Consider how much yet remains in the tangible world for Man 
to think and to do. Lose yourself for mstance in the myriads 
of stars, that move in the iulinite space of the world ; imagine 
that an acquaintance with these stars, yes, perhaps an intelli- 
gible communication with the inhabitants of the same, k yet re- 
served for Man ; in short, let yonr phantasie roam wherever yon 
wish. 

The projects, that have arisen, of navigating the air, have 
been ridienled. I hold this ridicnle to be yery short%hted. 
I can very well imagine, that when mankind have erst more 
filled out the sphere of knowjpdge, presented to them by the 
earth, they will by the hel[) of new invention!?, which always 
keep pace with other knowledge, look more closely on the world 
around them, to which they likewise have their indirect claim. 
''Kil mortalibns ardnnm". That America was discovered, that 
with a thimble full of powder one may, at a thousand paoed, 
have the life of a hnman being in power, that a loose may be 
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magnified to the size of an elephant, that water-steam would 
take the plaee of a racehorFc, tliat by Tncans of an iron wire, 
thoughts may be sent with the swiftness of hg-litiiiii^^ thousands 
of miles through the w orld, that the w eight of the auu may be 
computed &c, — who in times past would have deemed tbte 
possible ? Now we find it so natnral, that we can scarcely 
comprehend the former disbelief. But it suits the turn of cer- 
tain persons, to always preach humiUty and impotence of mind; 
and tliosc, wlio woukl fain once let the earth stantl still, wonld 
much to well like to have our reasou also brought to a stillstand. 

In Tiewing the progress, that homan cognition bas already 
made, you need not fear in any respect, that its q[>here is too 
narrow and that, to a due expansion of the f?ame, l)elief in 
superworldly or superhuman help is requisite. That which you 
recognize or conceive as yet recognizable, let suffice you a s 
belonging to the world, and qnit the childish artifice 
of underlaying all you observe with a particolar impulse, or a 
particular support, instead of a life and a law of Nature (as 
also the unworthy weakness of forming a world of beliefi because 
there is still a world of F r o b 1 e ni s). 

That childishness, which can not see lightning without con- 
ceiving a spirit-hand, that sped the flafih, and not hear thunder, 
without imputing it to the wrathful voice of "God'', and no# 
behold the setting of the sun, without seeing in its rays the 
coquetry of a "creator" with the "adoration" of his human 
childern — tliat childishness, that can take nothing for itself 
and in its true substance and natural combination, but must 
assume back of aU a spectre-like or theatrical mystery, has with 
time become too stale, that it should be made a retreat for the 
lofty views of "God-belief". Fear is the mother of your "God", 
and want of reflection the father of your fear. Do you seek a 
p;od\j mystery in the roast, that you eat ? Do you perchnnc© 
think, that iu it is revealed a bit of wisdom, goodness &c. of the 
creator, that sinks into your stomach? Daily usage and tan- 
gible familiarity has delivered yon from the veneration of a theo- 
logical roast, or ham ; it has become something quite natural 
and explicable, although at the bottom, it has the same claim 
to "higher contemplation" as every other object of nature. 
Well then, there is iiolLiiig standing opposed to your becoming 
more or less familiar with lightning, with thunder, with the 
sun and the whole world in a similar manner as with the roast. 
If tlierc erst exist the fainiliarity^the kiiowled,u'e, if there but 
exist t he preseutinient of knowlofure^to which there is just no 
limiU 8et, then will theology also vanish, as the removal of 
theology but opens the way to that knowledge. The abol- 
ishment of theology is the entrance of Man 
as proprietor into the infinite world, wherein 
he baa hitherto been but an antechdknber-elave. Herewith the 
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path of the spiritnal conqnermg of the world, of "higher con- 
templation", is opened, bnt not, as yon opine, cut off. Not the 

deeper Man is lowered, bnt the higher he is exalted, the higher 
he stands. This truth is c.Mn]<rf'hended by the dullest school- 
boy, but not by the most learned theologian. 

Pious man, give me your hand, and let us traverse the im- 
mensnrability ofKatnre. Behold the lightning, it darts harm- 
lees upon the clod, which by means of an iron rod we have 
appointed its grave ; listen to the thunder, it is the iniisic of 
Nature, and tends to terrify none but childcrii ; hark to the 
Ktorin, it vainly roars around our ship, tliat flies through the 
heaving billows, and dare only proffer us its wings j look at the 
snn, it is onr t<Nrch and m n s t be it, it conld not be otherwise, 
and were we to light its flame ourselves, it could not nearer 
belong to us than now, when Nature ignites its flame ; penetrate 
the hosts of stars, they but await the hour, when a new in- 
vention shall openly expose them to our eyes. "Wherever you 
look, Man is at homo. All Nature is his property as far 
as he conquers her, and to his conqnests no limits are set. And 
though, in an thousandfold manner, he yet be hemmed by the 
power of the elements, nevertlicless the infinite capacity dwells 
in him to overcome them, and the more he progresses in his devel- 
opment, the more Nature goes at his hand, because she is a whole: 
and with mankind are at once developed heaven and earth till 
nnto the highest milky-ways and down to the deepest mountain 
ravines. But where the rude power of the elements still masters 
Man, where the ocean yet engulphs him and pestilence tears him 
away : shall he there humble himself before an imaginary mas- 
ter, that oppresses him in the form of the ocean billow and the 
plag-boQ? No and nererl- He submits, as also must the most 
pious m spite of his belief, to the nnavddable laws of Nature ; 
as a poit of this Nature he consciously fulfils his destiny, and 
what can thereby happen him worse than — t o d i e ? 

Pious man, learn to live, and you will know how to die. Learn 
to become master of your position, and you will know how to 
remain master of it. Learn tmely to be Man, and yon will be 
"God". And if in the law of the development of the world 
should stand written, what your belief prophecies, and what 
science deduces, that the earth will once be hurled to fragments, 
still therein lies no ground for Man to lose his Belfconf5cionsne?R 
as part and his bearing as Lord of the world. As individual 
man lays down in a grave of the earth, so may all mankind to- 
gether with the earth plunge in a grave of the world. They 
only thus furnish the material for a higher continuation of tha 
world-life. And of this, Man should be afraid ? 

Sifractnsillabitur orbis, impavidum 

ferilant ruinael 
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